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AllT. IV. — On the Miniature Chaityas and Inscriptions of the 
Buddhist religious dogma, found in the ruins of the Temple of 
Sdrndth, near Benares. By Lieut.-Col. Sykes, F.ll.S. 

In a lottor received on the let March last from Major Kittoe, engaged 
in antiquarian researches under the Bengal Government, he informed 
mo that in oxcavating the mound constituting the ruin of the great 
Buddhist temple of Sdrntith at Bonarcs, ho had turned up some scores 
of miniaturo ohaityas in baked clay, the base of many of them being 
impressed with an inscription in the early Deva Nagari characters in 
a seal form. Some of tho chaityas being broken transversely at the 
base, it was found that an independent seal with an inscription, not in 
intaglio, but in cameo, was enclosed in tho base ;and that the seal was 
first prepared and hardened, and the chaitya then fashioned round it 
while tho clay was plastic, was manifest by the raised letters of the 
seal having imbedded themselves in tho clay, and leaving fac- similes 
of their forms. Major Kittoe readily discovered that tho seals or 
stamps comprised tho Buddhist religious dogma, or confession of faith, 
" Yo dhama," &c. or " Yedharma," <kc, as it happened to bo in Pali or 
Sanskrit, and ho refers their dato from the form of the Deva Nagari 
letters to the early part of tho cloventh century; but why these chaityas, 
tho first of the kind met with, stamped with the confession of faith, 
or containing a seal with the dogma in relief letters upon it, should have 
been lodged within tho temple, Major Kittoe does not discuss. As the 
discovery of tho chaityas is now in antiquarian research in India, and 
as thorc aro certain circumstances connected with this confession of 
faith boing met with in different parts of India in mongrel Sanskrit, 
I have thought that a drawing of a chaitya and of the enclosed seal, 
together with a few remarks upon tho confession of faith, might bo 
acceptable for reference in tho Journal of the Society. Tho drawing 
(No. 1, Plate I.,) represents one of the chaityas of the natural size 
in baked clay of a brick-red ; the form is that of tho chaityas 
or dagopns which exist in tho Buddhist rock-cut temples of Western 
India, and though thero are slight variations in the outlino in 
somo of the specimens from Sdrnath, and in tho apex, they are 
nevertheless, substantially, but the miniature representations of tho 
great topes of which Fa Hian and Hiuen Teang speak, some of 
them 700 feet high ; and of the great existing relic temples at 
Rangoon (above 400 feet high) and Pegu, and of the ancient Sanchi 
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tope, still existing iu Miilwa. Cbaitya and Drfgopa, in their sig- 
nification, mean the receptacle or holding-place of a sacred relic, 
and in this practice of preserving the remains of sanctifiod persons, 
the original of the existing Roman Catholic practice is pourtraycd. 
Drawing No. 2 (Plate I.) represents a transvcrso section of drawing 
No. 1, near to the base, showing the seal with its confession of faith 
in relief letters imbedded. As this religious dogma ha9 only yet 
been met with in impure Sanskrit, and of a date not anterior pro- 
bably to tho soventh or eighth centuries of our era, a question might 
bo raised whether tho confession of faith, which is so obsouro and mys- 
tical, could bo coeval with tho propagation of tho doctrine of Buddha, 
when it would have been recorded in Pali, and whether it did not owo 
its origin to the polemical disputations and heterodoxy into which tho 
Buddhists fell in tho early centuries of tho Christian era, and havo 
been adopted as a test by tho orthodox to determine who were schis- 
matics. Tho first time, I believe, tho confession of faith was brought 
to notico, was through tho instrumentality of Mr. Stephenson, who in 
1834, near to tho village of Bakhra, in Tirhut, bought from a Hindu 
fakir, a mutilated image covered with clay and coloured ochro, and 
on cleaning the image it was found to be a well-sculptured figure, in 
red sandstone, of Buddha, with an inscription on its base. Mr. James 
Prinscp gave an account of this imago on tho 1 5th January, 1835, to tho 
Asiatic Society of Bengal, 1 and he stated that tho inscription caused 
some interest, as none of the images of Buddha in the musoum, whether 
from Benares or, the Bhagalpur Hills, had any similar characteristic. 
While this inscription was under examination by Mr. Prinsep, Lieut. 
Cunningham sent to him from Benares a fac-simile of an inscription 
on a slab which ho had found ll)£ feet under the surface, in oxcavating 
tho Sarnath tope at Benares. Some of tho letters were evidently 
similar to thoso of tho inscriptions on tho Allahabad Pillar, No. 2, 
[of the eighth century ?] and though tho whole dificrcd as much from 
tho Tirhut image form of letters as tho Dova Nrigarf from tho Bon- 
galf alphabet, yet with his accustomed intuitivencss, Mr. Prinscp was 
led to believe they were substantially tho samo, and tho result proved 
tho fact. Tho Tirhut inscription difiorcd only in tho substitution of two 
entirely synonymous words, tho transposition of two others, and tho 
omission of tho particle " hi," " for, 1 ' united to " avadat:" tho result was 
the" Yo dhanna/'&c, of which the various forms and readings will bo 
given subsequently. At this period, Mr. Prinscp did not know that 
the inscription was a religious Buddhist dogma, but ho suspected it ; 
he therefore wrote to M. Csoma de Kbrbs, whoso oxtonsive Thibetan 
1 Journal As. Soc. of Bengal, IV, 131. 
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readings in Buddhist polemics would probably enable him to pronounce 
an opinion upon it. At first M. Csoma did not recognise it, but a 
search enabled liim to discover it in tbo three volumes of the Kah-gyur 
collection, being in Thibetan characters; and in the corresponding 
Sanskrit originals in modern Dcva Nagari, made known to the world 
by Mr. B. Hodgson, fifteen examples were brought to light. In nil 
these instances it was found to occur as a peroration, or concluding 
paragraph at tho end of a volume. But as there was an ambiguity 
indicating its having relation to some other matter and wanting a solu- 
tion, Mr. Csoma was led to further inquiry, and he fortunately found 
tho dogma in Thibetan in connexion with its transcript in Sanskrit, 
but in Thibetan characters ; the wliolo was, 

Yo dharma hetu prabhava, hetun teshan Tathagato hyavadat, 
Toshrin cha yo nirodha evam vadi Maha Shramanah. 
Sarva papasyrikarani [1 am] kushalasyopasapradam, 
Sva chittam paridamanam, etad Buddhanushasanam. 

Whatever moral [or human] actions arise from some cause, 
Tho cause of them has been declared by Tathagata : 
What is tho check to these actions 
Is thus set forth by tho great Shramanah, 
No vice is to bo committed; 
Every virtue must bo perfectly practised ; 
Tho mind must be brought under entire subjection ; 
This is tho commandment of Buddha. 

The text of tho last part was not met with in Sanskrit, and the 
Sanskrit in Thibetan characters has apparently some error. 
Dr. Mill's version was : — 

" Qiuoquoc ofiicia exstant in~GiiY\m-quavis-Qrig\\\Q\\\-habentia 
Causam eoriim sic-I'Iiofectus ilk [Buddhas] quidem declaravit, 
Eonuuque quod obstaculum exstat, 

Ita quoquc dicons maonus asckticus. 

Omnis-peccati ronunciatio, 

Sanctitatis profectus, 

Proprii- intcllcctus subjugatio, 

Hieo est BuDDii/i-.-disciplina." 

Mr. Priuscp adds, that Dr. Mill's reading was confirmed by the 
Cingalese Christian convert llatna Pala, who repeated tho whole from 
Pali from memory, and said that it formed part of the Buddhist daily 
service in Ceylon. But ho gave " upasampada" [profectus] in tho 
plural, and in the dogma he omitted "hi." and instead of tho verb 
" avadat " or " uvacha," he read " aha." In Pali it was, 
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" Ye dkamma hetuppabhavA, Tesan hetun tathtigato 
Aha tesan elm yo nirodha: Evan vadi mahd samana, 
Sabba papassa akaranan : kusalassa upasanpadd : 
Sa chitta paridamanan : Etan Buddhanusasanan." 

In Western India the dogma had not been met with until Dr. 
James Bird, of Bombay, excavated a tumulus at Salsctte, at tho cele- 
brated Buddhist rook excavations at Kanari. Ho found a gold case 
and a silver case with precious stonos, evidently containing the exuviro 
of some holy or respected personage, and above the cases he discovered 
a copper plate with two inscriptions, one in the Lath character, the 
other in the character in front of one of tho caves at Adjunta and not 
antique, but from the square hollow heads to tho letters evidently of 
tho Chattisgurh typo ; in the latter part of this inscription was the 
Buddhist confession of faith, as in former instances, wlioro tho charac- 
ters were not of the Lath type, in ungrammatical Sanskrit. 1 — (See 
No. 3, Plato II.) 

Ye dharma lietti prabhava, tesham hetu Tathagata suvacha 
tcshitucha yo nirodha ovam vadi Maha Suvana. 

" Whatever meritorious acts proceed from causo, of theso the 
sourco Tathagata [Buddha] has declared ; the opposing prinoiplo of 
these, tho great ono of goldon origin has also demonstrated." 

Tho only difference botweon this and tho Tirhut inscriptions is in 
the substitution of tho Pali word Suvana for Sramana. 

Professor Wilson, in his Ariana Antiqua, has an engraving of a seal 
in black earthenware, found in Afghanistan by Mr. Masson. This seal 
bears upon it an inscription carelessly and blunderingly written in 
quasi Pali, in Nagari letters of tho seventh century, and which tho 
professor pronounces to be tho Buddhist sacred formula; and ho trans- 
lates it : — 

" Tho Tathagata [Buddha] has declared the causes which are the 
origin of moral merit: what is its obstruction also tho great writor has 
explained." 2 

In this inscription, professing to bo Pali, is seen tho compound 
letter pv, of tho Sanskrit, and which the Lath or Pali alphabet could 
not express ; but the usual Sanskrit word dharma, which is in tho 
other inscription, tho professor roads dhamma. 

With respect to this inscription, however, I had impressions taken 

1 Historical Researches on (ho Origin mul Principles of tho Bnuddhu uml Jaiua 
Hc)igioii8, by Dr. James Bird, p. 1J4. 
3 Wilson's Ariana Antiqua, p. 51. 
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from it in various substauces, and of these Mr. Dowson, who was good 
enough to examine them, gives mo the following account. 

" I have carefully compared the different Impressions of the seal, 
and have made a copy of the inscription after collating the whole of 
them. The result quite answers my anticipations, as I find that the 
correot reading agrees much more closely with the other versions of 
the dogma, than tho reading given in the A rhino- Antiqua. My copy 
of tho legend differs in sovcral respects from that in the Ariana 
Antiqua: as instances of tho differences, compare tho last letter in the 
first lino and tho fourth and fifth in tho second. — (Sec No. 1, Plato II.) 
I find also from tho impressions what is not shown in the engraving, 
viz., that tho vowel a is properly represented by a small vertical mark 
on the right hand side of tho consonant, exactly in tho same manner 
as it is written on your chaityas. The letter o is represented by a 
similar mark on tho left sido of the consonant, and the letter o by a 
mark on each side. The literal rendering of the whole, line for line as 
it stands, is 

Ya dharma hatu 

prabhava hatum tcsha to 

thagata praha tcsha cha yo 

nirodha eva vadi 

malid sanmno. 

This, however, is very imperfect ; and, unless the proper vowels be 
supplied, is unintelligible. The impressions you have sent to me are so 
good, and the seal is in such fine preservation, that I do not think it 
likely that all tho necessary vowels were ever inscribed upon it ; still 
theso medial vowels and the anuswaras aro so minute in size, that con- 
sidering tho great ago of the seal, somo may very possibly have 
becomo obliterated. Tho vowels and tho anuswaras which are de- 
ficient may bo added to the inscription without changing or diverting 
any of tho lines. 1 think, therefore, wo may fairly insert thorn, and 
thus remedy tho effects of time or the negligenco of tho engraver — 
the perfect inscription will then read, 

Ye dharma hetu- prabhava 
Hetun teshan tathagata, praha 
Teshan cha yo nirodha 
Evam vadi Maha Samaua 

This approaches very closely to tho other versions : for avadat or 
uvdeka, " said, declared," wo have here ?w<7m, " proclaimed;" and for 
fSramana, fiamana. The conjunct ;• [as in the word prabhava] is so clear 
and so deeply cut that it cannot have been obliterated from the seal. 



42 M1NIATURH ClIAI'l'YAS. 

1 am disposed, liowever, to attribute tho absence of this and of the medial 
vowels to the negligenco or ignorance of tho engraver. Two visargas 
are also required to make the reading grammatical, ono at the ond of 
tho word tathrfgata, the other at tho end of Samana, which should be 
respectively tathagatah and Sramanah; there is no trace of the former, 
but there aro some marks on the seal which may bo intended for tho 
latter. The language is Sanskrit, and tho word Samana is tho only 
ono which is Pali; instead therefore of tho languago being barbarous 
Pali, it is really faulty ill-written Sanskrit. Tho whole engraving 
being just such a work as might bo expected from an artist who was 
unacquainted with tho language of the copy placed in his hands." 

Two other copies of the dogma were sont in April 1836, from 
Btmuuh, by Colonel Buruey, to tho Asiatic Society of Bengal. 1 They 
were impressed upon two tcrra-cotta images of Gautama, which woro 
obtained by Captain Hannay from Tagoung, tho ancient capital of 
Burmah, situated on tho banks of tho Irawaddy about 100 miles from 
Ava. Colonel Burncy suspected the inscriptions to bo tho Yo dhamnia, 
and his conjectures wcro confirmed by Mr. Prinscp, who pronounced 
them to consist of the Buddhist dogma, written howovcr in Magadhi 
or lYili. A drawing of one of tho images with a facsimile of tho 
inscription was published, but no transcription into Roman characters 
was given. — (See No. G, Plate II.) Mr. Dowson gives mo tho follow- 
ing notice of it :• — 

" The inscription on tho image from Tagoung is Pali, and agrees 
with Ratna Pal's Magadhi Prakrit version. My reading is, 

1. Ye dhama hetu-pabhava 
Tesha|m| hotu[n] tathrigato [?] 

2. Tesha[n] cha yo nirodha 
Eva[m] vadi Maha-samaua. 

The verb at the end of tho first lino I canuot satisfactorily deci- 
pher. Ratna PaTs version gives " aha," but I do not think this is 
the word— it looks more liko uvacha. The vowels in this vorsion aro 
all distinct, but tho anuswara is nowhero written— I havo inserted it 
however in brackets in my transcription, as it is necessary for making 
grammatical sense. This version reads Mahil not Malni 8amana. 
The characters of this inscription arc more modern than thoso of tho 
clay chaityas and the seal, and may bo referred to tho tenth century, 
as they hold a position botwecn tho Tibetan form of tho seventh 
century and the Bengali of tho eleventh. They closoly resomblo the 
forms of the Kutila inscription from Barcilly, dated 092." 

1 Journal of As. Soc. of Bengal, Vol. V., p. 157. 
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With respect to the inscription on tho seals in the numerous minia- 
ture chaityas sent by Major Kittoo, I append tho notes with which 
Mr. N orris and Mr. Dowson have been good enough to favour me. 

Mr. Norris says, "tho last impression you sent to mo is quite legible, 
and confirms tho conjecture I formed on tho imperfect seal you first 
scut to mo, and on which I commented in my former note ; only 
three letters aro in any degree imperfect. Tho language is Sanskrit, 
and tho alphabet I should suppose of tho eighth or ninth century, but 
tho vowels aro unusually made — tho a for examplo boing shown by a 
perpendicular lino over the letter." 

" Mr. Dowson says — 

" The reading of the clay impression on tho seal in the chaitya, 
is as follows : 

Yo dharma hctu pra 
bhava het[un] tosh [an] tatha 
[ga] to hyavadat tesha[n] cha 
[yo] nirodha evam vadi 
maha Sramana. 

Tho inscription is clearly Sanskrit and not Pali, for the compounds 
2>ra and sra aro quite distinct. Tho characters and the inscription are 
almost identical with thoso of the Sarnath slab, tho chief difference 
being that tho latter reads avadat (eahmn } with two distinct £\s, while 
the impression on the chaitya seal (more in accordance with Sanskrit 
orthography) joins the two, making a double It. There is no real dif- 
ference between tho clay and Csoma's Tibetan version. The long 
vowols of dharma and prabhavd, tho visarga of 8-ramanah, and three 
consonants, aro invisible on tho clay, but if these bo supplied, tho read- 
ings aro identical. Characters — seventh to ninth century. — (See 
No. 2, Plato II.) 

To facilitate comparison, Mr. Dowson has arranged the various 
readings in sequence, with a few observations upon their differences. 

Csoma do Koros's Sanskrit version : — 

Yo dharma hotu prabhava, hetun teshan Tathagato hyavadat, 
Teshan cha yo nirodha, evam vadi Maha Shramanah. 

Hatna PahVs Pali or Prakrit vorsion : — 

Ye dhamma hetuppabhava, Tesan hetun tathagato 
Aha, tesan cha yo nirodha, Evam vadi maha samana 

Pali version, in Mr. Spcnco Hardy's Manual of Buddhism :-— 
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Ye dli annua hetuppabhawti, yesan hetun Tathagatd, 
Aha yesan cha yo nirodho', owan wadi Maha Satnano. 1 

On the SAhnAtii Slad. — (Plato II., No. 5.) 

Ye dharmit hetu-prabhava hetun tcslutii tatluigato liyavadat 
Teshan cha yo uirodha evam vadi Maha Sramauali. 

On the Tiriiut Image. — (Plato II., No. 4.) 

Yo dharmma hetu prabhava* tcsham hctiim tathiigata [ujvaoha 
Tcshrin cha yo nirodha ovam vadi Maha Samanah. 

Kanari Copper Plate, as read by Dr, Bird. 
(Plate II., No. 3.) 

Ye d harm a hetu prabhava tcsham hetu Tathagata suvacha teshau 
cha yo uirodha evaiu vadi Maha Suvana. 2 

Inscription on Black Earthenware Seal from Afghanistan. 
As read dy Professor Wilson, (Ariana Antiqua, p. 51.) 

Yo dhamma hetu prabhavo hetuh saba tathrfgata hydha 
Tassa cha yo uirodha eva viidi Maha Satnano. 8 

As read by Mr. Dowsou : — (Plate II., No. 1.) 
Yo dhanna hetu-prabhava hetun teshan tathagata pniha 
Teshan cha yo nirodha evam vadi Maha Sauiaua. 

On Image from Tagoung.— (Plato II., No. 6.) 

1. Yo dhama hetun - pabhava Tcshafm] hotu[iii] tathagato, . . . [?] 

2. Tcsha[n] cha yo nirodha eva[m] vadi Maha Samana. 

Reading of the Clay Impression on the seal in the Chaitya. 
(Plato II., No. 2.) 

Yo dhanna hetu-prabhava hotun teshan tathagato hyavadat, 
Teshiin cha yo nirodha ovam vadi Maha Sranuma. 

• Translation:— "All things proceed from somo cause; this cnuso has been 
declared by the Tathagata; all things will eenso to exist ; this is what is declared 
by the Maha Samana [Buddha.]"— Hardy's Manual of Budhisin, p. VJO. 

2 Thus translated : -" Whatever meritorious acts proceed from cause, of those 
the source Tathagata [Buddha] has declared ; the opposing principle of these, the 
great one of golden origin has also demonstrated." — Bird's Researches, p. G4. 

8 Thus translated : — " The Tathagata [Buddha] has declared the causes which 
are the origin of moral merit. What is its obstruction, also, the great ascetic has 
explained." 
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"The Sdrnath slab was originally road by James Prinsep and Dr. 
Mill: 'Ayam dharma hetu prabhavo,' in the singular, instead of ( Ye 
dharmma hetu prabhavaY in the plural. But, upon receiving the 
correct form, Dr. Mill found that this might be read in accordance 
with it. 

"The Tirhut image inscription agrees, with one or two trifling 
exceptions; the chief difference being the employment of uvacha 
[second Preterite], for avadat, the first Pretorito or Imperfect. 

"The inscription on Dr. Bird's Kanari plate is Sanskrit, but I 
cannot coincido in his reading, particularly in tho last word Suvana 
for Suvama, "gold." Tho initial letter of tho word in tho inscription 
is tho palatal 8 *$[, but suvarna is properly written with the dental 

sibilant <ty. Tho first character seems to bo sr, for the tail of tho 
letter is moro curved than would bo tho case if it were su; and indeed 
if the analogy of tho conjunct u in hetu bo applicable to tho letter $, 
tho tail should be turned up the othor way, i.e., on tho right and not 
on tho left side. Tho whole word reads Sravana } the v being probably 
a mistako for m. The words which tho learnod Doctor reads Tatha- 
yata suvdcha, are literally 'Tathdyato hhuvecha or bhuveva, but it is 
diflicult to understand exactly what this last word is intended for — it 
may be a blundering way of writing uvdcha, or of its variant uche^ 
with cha or iva added. " 

It might have been expected that a confessio Jldel would have had 
a stereotyped character; and as it is in every Buddhist's mouth, as 
mentioned by Mr. B. Hodgson, 1 a doviation could scarcely have been 
looked for when it was inscribed, whatever inaccuracies there might 
bo in verbal repetitions ; nevertheless, no two of the inscriptions are 
oxactly aliko; they aro written neither in pure Pali nor good Sanskrit, 
and not one of them, from the forms of tho Deva Nagari letters used, 
would appear to bo anterior to tho seventh century. These conside- 
rations might have sanctioned tho belief or at least the suspicion that 
the dogma had its origin at a period long posterior to the promulga- 
tion of the Buddhist faith, when heterodoxy was spreading and it was 
necessary to havo a test of a Buddhist's orthodoxy. If, however, the 
Legends of Buddha, published by the ltcv. Mr. Hardy, tho Ceylon 
missionary, from Cingalese authorities, in his remarkable work, tho 
Manual of Buddhism, have any foundation in fact, this test of ortho- 
doxy was contemporaneous with Buddha himself. The legend is as 
follows : — 

4 Journal Bengal As. Soc. vol. IV. p. 211. 
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Tiir Two Principal Disciples of Budha, Srrirvut and 
Muoalan. 

" Tlicro wcro two Brahman villages, K6lita and Upatissa, not far 
from Rajagaha, in which two families resided who had been upon 
terms of intimacy during seven generations ; and now each of theso 
families had a prince, called by the samo names as thoir village, 
Ko'lita and Upatissa. Tho former had a retinue of 500 chariots, and 
the latter of 500 golden palanquins. They woro equally clover ; they 
sought tho same amusements ; what the ono did tho othor did ; and 
thus they were intimately united. But they thought that there could 
be no release from birth whilst they pursued their pleasuros, and that 
therefore it behoved them to discontinue their pursuits, and seek 
Nirwana. Tho question theu arose as to what place they should go. 
Thero was at this timo in Rajagaha a famous paribrajika called Sanga. 
To him they wont, and they remained with him some time, but ho was 
unable to show them tho paths. After this they went through all 
Jambudwipa, asking questions in every place, but no ono was ablo to 
answer them. In this way they went through tho 03,000 kingdoms, 
and then returned to Rajagaha. It was agreed that if ono found a 
competent teacher ho was to tell tho othor. Tho rosidonco of Gotunui 
Budha was now at Weluwana. When tho priest, Assaji, had pro- 
claimed through all Jambudwipa that a Budha had appeared, ho 
returned to Rajagaha, and tho noxt day went with his bowl to re- 
ceive alms. In passing from placo to placo, ho was seen by Upatissa, 
who greatly admired his appearance, and invited him to go and par- 
take of food. Whilst they wcro together, Upatissa said : " From what 
I have soen of your deportment, I infer that you are acquainted with 
tho path to Nirwana; tell me, who was your teacher?" When the 
priest said that it was Budha, he enquired what where his doctrines ; 
but the priest, under the supposition that tho paribrajika was opposed 
to Budha, replied : " I am only a young disciple, the dharmma is deep; 
how then, can I toll you V* Tlion Upatissa informed him that ho 
need notgivo himself much trouble; if he only gave him a littlo infor- 
mation upon tho subject, ho could draw from it a hundred or a thou- 
sand inferences. Tho priest, in reply, repeated the following gata : — 

" Yo dhamma hetuppabhawa, 
Yesan hetun Tathagato 
Aha, y6san cha yo nirodho, 
Ewan wadi Maha Samano." 

" All things proceed from some causo; this cause has beon declared 
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by Tathrigata; all things will cease to exist: this is that which is 
declared by the Mali a Sramana [Budha]," 

" On a subsequent night all the priests assembled together, when 
Budha repeated to thorn the following gata : — 

Sabba papassa akaranan ; 
Kusalassa upasampadii ; 
Sa chitta pariyodapanan; 
Etan Buddhunusasanan. 

" This is tho advico of the Budhas ; avoid all demerit ; obtain all 
morit ; cleanse tho mind from all ovil desire." This constitutes tho 
discourso calld Pratimoksha. 1 

Hence then it would appear to bo a dogma of tho earliest date, but 
why it should not have appeared amidst the thousands of Pali inscrip- 
tions in tho multitudinous rock-excavations from tho Himalayas to 
Ceylon, and from Cuttack to Girnar, is unaccountable. And as none 
of tho inscribed dogmas are in a character of a date anterior to the 
seventh century, tho probabilities are against its antiquity. 

It now only remains to ask, with what object wero these miniature 
chaityas, with an enclosed seal bearing an inscription of a confession 
of faith, or with tho confession stamped at tho bottom of tho chaitya 
lodged in tho Buddhist temple of Sarnath. 

It has been suggested from tho form of tho chaityas, that they wero 
in fact lingas, and that their appearance in tho ruins of Sarnath was 
indicative of tho religious change which was taking place in the super- 
session of tho worship of Buddha by that of Siva ; but the enclosed 
seal with its Buddhist formula sets that question entirely at rest. It 
appears to mo from analogies in tho Roman Catholic Church that 
those chaityas with their enclosed dogma, were in fact "ex votos." As 
tho Catholic, in cases of accident, distress, or disease, vows to devote 
as an offering to tho Virgin, a wax form of a broken arm or leg, a 
painting of an accident, or tho rising from a bed of disease ; so the 
Buddhist vowed to devote a chaitya with its dogma enclosed, symbo- 
lical of a tomb with a sacred relic, to tho temple of Buddha. This 
may explain also the numerous little chaityas being around the great 
temples at Rangoon and Pegu. One satisfactory conclusion we can 
at least como to, that tho inscription and promulgation of this dogma, 
in different parts of India, as late as the early part of the tenth 
century, increases our confidence in the accounts of tho extent of 
Buddhism in India, by the Chinese travellers Fa Hian and Hiucn 
Tsang, in tho fifth and soventh centuries. 

1 Ilardy'fi Manual of Budliism, p. 195. 
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Since the above paper was read to the Society, Mr. Dowson has 
been good enough to call my attention to other instances of tho occur- 
rence of the dogma extending as far east as Keddah and .Java. It will 
be desirable to givo somo account of them. Tho first, which was 
found in Java by Mr. Crawfurd, is noticed by Burnouf, in his Intro- 
duction a THietoire du Buddhism©, 1 as follows : 

" Je veux parlor do I'inscription on caracte'res devanftgoris, tracco 
sur le dos d'uue statuette de bronze representant un Buddha, laquelle 
a ete trouve auprcs do Brambanan par Crawfurd. [Hist, of tho Irnl. 
Archipolngo, vol. II, p. 212, pi. xxxi.) Cctte inscription n'cst autre 
chose quo la celebroformulophilosophiquo: Ye dharma httu prabhavfik, 
etc., qui se lit sur la base et sur lcs dos d'un si grand nombre do sta- 
tuettes buddhique8 decouvertes dans i'lnde. Cetto formulo est redig£e 
en Sanscrit, et non on Pali; ce qui prouvo quo la statue, ou lo modclo 
d'aprcs lequel ello a 6t6 oxecutce, viont du continent indion, et non do 
Ceylan; si elle 6tait originaire de cette ilo, la formule s6rait indubita- 
blemcnt ecrite en Pali. De cetto inscription et de quelqucs autros 
luonumonts do co genre, qu'il cite, mais qu'il ne roproduit pas, Craw- 
furd croit pouvoir conclure quo los Indiens qui Font tracco vcnaient 
ilea provinces do l'lndo occidontalo. La formo dos lcttrcs do sou 
inscription ne mo parait pas favoriscr cotto conjecture; e'est un 
devanagari moderne, qui no pout guero etro antfcriour an XII° ou nu 
XI 11° sicclo do notro ero, ot qui aflccto dos formes Bcngalies tros 
aisemont reconnaissablcs. Si cetto ecriturc nest pas originairo du 
Bengale, cile vient ccrtainement d'uno province voisinc, par exemple 
de la c6te d'Orixa; ello oflro meme uno analogic frappante avec 
Talpbabet qui est actuellement en usage sur cette cote." 

Mr. Dowson adds, " This is the most correct version yot fouud — 
the reading is (Seo Plato III, No. 1.) 

Ye dharmn hetu-prabhava, hetun teshan Tathrigato hyavadat 
Teshans chayo nirodha, evam vadi Maha-Sramanah. 

The second is inscribed upon an image of Buddha which was 
obtained by Major Kittoe at Sherghatti, near Gaya. Buddha is repre- 
sented seated on a kind of throne or chair holding a cup in his lap ; 
and tho inscription is placed round tho back of tho chair immediately 
within the outer border. Mr. Dowson says: "Tho legend, which is in 
characters apparently belonging to the 10th or 11th century, is very 
clear and distinct, but like most of tho other versions it is faulty in 

1 P. 345, note. 
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tho orthography; the letter e of ketu is left out in both instances (see 
Plato III. No. 2). It rlifters from all the other versions in prefixing 
tho sacrod monosyllablo om, but with this slight exception agrees 
with Csoma's Sanskrit version. Major Kittoo states that " this formula 
occurs on almost every image in this district, and in various types, 
down to No. 2 of tho Allahabad column." 1 

Tho other version was discovered by Colonel Low at Kedah, 
engraved upon a stono slab lying under tho centro of the ruins of an 
ancient brick building. A facsimilo was published in tho Journal of 
tho Asiatic Society of Bengal, 2 with a transcript in modern characters, 
aud a translation by Mr. Laidlay and Babu Rajcndralal. The peculi- 
arity of this version is, that two additional lines are added, which differ 
from those found appended to tho formula by Gsoma de Kbros, (See 
Plato III, No. 3.) Tho transcript and translation given by Mr. 
Laidlay are : 

Yo dharmma hotu-prabhava tesham hetu tathagata 
Tcshan cha yo nirodha ovam vadi maha-sramana 
Papmanochchiyato karmma janmanam karma karanam 
Jnauan na kriyato karmma karmma bhavaua liyate. 

" AVhatcver moral actions ariso from cause, tho cause of them has 
been declared by Tathagata— What is tho chock to these actions, is 
thus set forth by tho great Sramana. Vice promotes action, and action 
is the causo of transmigration. Ho who, through knowledge, performs 
no action, is not subject to its effects." 

A fow months previously, Mr. Laidlay, in another paper on inscrip- 
tions from Singapore, 3 had published a short inscription of one line, 
which ho found to bo idontical with tho first of theso new lines, (See 
Plato III, No. 0). Tho reading published at tho time was : 

ltajonarmmayanikarmma jamnanah karma karauam 

" [That] Karma (religious action originating in the hope of recom- 
pense) which sports with passion, is tho cause of transmigration. " 

Upon theso inscriptions Mr. Dowson has written tho following 
observations : " Tho characters of tho inscriptions from Singaporo 
aro older than those employed in any of tho other versions which 
liavo como under my notice. Thoy bear a great resemblance to tho 
Hala Kanara forms made known by Mr. Walter Elliot. Mr. Laidlay 
considers them to correspond very closely with tho alphabet of the 

1 Joum. Deng. As. Soc, vol. XVI., p. 78. 

2 Ibid. vol. XVIII., p. 217. 

3 Ibid. vo\ XVII., p. 71. 

vol. xvi. E 
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fifth century, but several of the characters arc identical with tho forms 
found in the Guzerat plates of the second century — their date therefore 
is probably between the second and fifth centuries of our era, unless it 
can be supposed that the characters employed at the extremity of the 
Malayan peninsula were not affected by tho changes which were 
operating upon tho same characters in India. That, like the alphabets 
of southern India, and the Tibetan and Bengali in later times, having 
once been adopted in a particular locality, they were in a ineasuro 
stereotyped, and only partially and slowly affected by the changes 
going on in tho alphabet from which they wore borrowed. 

" The additional lines in this inscription fully confirm the state- 
ments of. Mr. Hodgson and Ratna Pal, that the two lines which Csoma 
dc Kords found added to the formula aro not necessarily connected 
with it. 

"As regards tho transcription and translation of this version, I am 
obliged to dissent from Mr. Laidlay in respect of tho two new lines: 
two versions have been given of the first, but wo must presume tho 
later to bo the revised and approved form. It was unfortunate per- 
haps that his pundit ltojcndralal should havo sought to olucidato and 
explain them by tho dogmas of Brahmanical philosophy, when their 
true meaning ought to havo been looked for in tho writings of Budd- 
histical philosophers. Upon attentively considering tho additional 
lines in the Kcdah inscription, I came to tho conclusion that tho 
letters which stand separate as second and third in tho first lino, form in 
reality a compound consonant agreeing with tho first letter in tho last 
lino ; and upon referring to tho other version of tho first line, I fouud 
tltis conjecture to bo correct. It was clear thoreforo that tho word was 
neither pdpman nor JRajo, as read by Mr. Laidlay. ^Tho reading I 
propose is ajndndch, the only dilliculty in which is the initial letter: 
in the one-line inscription it looks very liko an r, but I think it 
may bo taken for the tail of the letter a> and that tho upper and 
distinguishing part of tho character may be considered aa obliterated. 
In tho second inscription it is certainly neither r nor p f and I cannot 
suggest any other reading than a. The reading I propose is (Sco 
Plato III, 'No. 3): 

Vo dharinnia hotu-prabhava tcshiij in] hetu[nj Tathagato aha 
Voshsin cha yo uirodha ova[in] vtidi Maha-sramana[h | 
Ajnanacli chiyato karma janmanam ka[r]ma karanam 
Jnannn na kriyato karmma karmmabhavana jay n to. 

ami of the one-line inscription, (See Plate III, No. 4): 

Ajnanacli chryatc karmma janmanah karma karanam, 
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the only difterence between them being that the former reads jan- 
mandm, genitive plural, and the latter janmanah, genitive singular. 

"Tho translation of tho two additional linos is: 'Action (karinma) 
is produced (collected or gathered) from ignorance : action is the cause 
of birth : action is not produced from knowledge : in the absence of 
action nothing is born/ 

"As regards transcription, tho above diftcrs from Mr. Laidlay's only 
in respect of tho first two and the last two words. I have not boon 
ablo to find tho lines in any of tho authorities to which I have referred; 
and as the translation diftcrs considerably, it may be advisable to add 
a few remarks in illustration. The only uncertainty in the translation 
is confined to tho last sentence, which I have read karmdbhdvd na 
jayate, for the letter n ought to have been doubled as in jntindn na 
fcriyate, to admit of tho construction I have put upon the phrase. 
This last sentence might also be translated as 'Action proceeds not 
from non-existence;' but it is more in consonance with the other 
maxims of tho verso, and with tbe tenets of the Karmmika philosophy 
to read tho words ( KarmdbhdvdV as a compound implying ' in the 
absenco of action,' and to supply the nominativo which the verb 
na-jayatc, ' is not born/ requires. 

"Tho doctrino hero enunciated is qui to consistent with Buddhist 
tenets. Tho Lalita Vistara, as cited by Burnouf, says : 4 Quelle 
est la choso qui cxistant donno lieu aux concepts, ct quelle cause out 
Ics concepts? L'iguoranco (Avidyd) cxistant, les concepts existent . ; 
car les concepts out pour cause rignorance. M Mr. Spenee Hardy, 
in his Manual of Buddhism, says: 'Tho first term in this cycle of 
generation is ignorance, avidya. It is an abstract quality producing 
another abstract quality, merit and demerit, karma; which karma 
produces a third abstraction, consciousness; and this consciousness 
is endowed with physical power, and produces body and mind, in which 
is included all the particulars that in their aggregation form what is 
called a senticut being.' 2 Burnouf further says: ' Le point de depart 
do toutcs les existences est V Avidyd, qui signific a la fois 1c non-etro 
et lo non-savoir.' 3 Mr. Hodgson defines Karma, as 'any act of the 
sentient principle/ 4 Karma 9 according to Mr. Hardy, 'includes merit 
and demerit: it is that which coutrols the destiny of all sentient 
beings/' 8 

" I cannot attempt to penetrate further into the intricacies and mys- 
teries of Buddhistical speculation, to prove the correctness of the trans- 

1 Burnouf, Introd., p. 4(10. 2 tturnouf, Introd.,p. 4W?. 

3 Manual of lhuUiisni, p. 302. 4 Hurnouf, Infrorl., p. 4fR 

* Journal Bong. As, Soc. v. «0. • Manual, p. 445. 
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lation of this passage, or to illustrate its meaning ; but if tlio import of 
it as above given be generally correct, it supports Mr. Hodgson in the 
interpretation he put upon the dogma 'Ye dharma. 1 Respecting tho 
word dharma, ho says: ' Tho substratum of all form and quality in tho 
versatile universe, tho snstainer of versatile entity, muudano sub- 
stances, and existences physical and moral: in a word, all things. — Such 
is (ho general meaning of dharmd' 1 Thus interpreting dharmd y ho 
considers tho literal rendering of the dogma to bo: — 

"'Of all things proceeding from cause; tho cause of their pro- 
cession hath tho Tathagata explained. The great Sramana hath Jikc- 
wiso declared tho causo of tho extinction of all things, 1 — or, as con- 
st rued with tho help of the Commentators, ' Tho cause or causes of all 
sentient existence in tho versatilo word, the Tathagata hath explained. 
The great Sramana hath likewise explained tho cause, or causes of tho 
cessation of all such existence. 12 Taking the dogma in this senso, 
we may suppose that the additional lines in tho Singapore formula 
were added by some follower of the Karmmika sect of philosophy, 
to make known that 'cause/ which tho dogma itself states to havo 
been declared, but which it does not enunciate. 

"The truth probably is, that tho dogma originally consisted of two 
lines only, and that these wero impressed by tho priests upon the 
minds of their followers as containing a great mystery, of which they 
possessed the key. If so, it was natural that attempts should bo made 
to unravel the meaning of this mystical couplet, and to interpret it for 
the benefit of the votaries of Buddha. Taken up in a philosophical 
spirit, the word dharmd might be considered as implying 'all things, 1 
and the dogma would then bo understood as referring to tho mystery of 
existence. In such case the exponent would seek to make known tho 
' cause* which is hinted at, and would add that which his philosophy 
tan "lit him to bo the 'cause, 1 as in tho Kcdah Inscription. If, on 
the other hand, the dogma was examined in a practical and religious 
IHit, dharma would then be interpreted as 'moral actions, 1 and the 
mystery involved would bo understood as consisting of soino moral 
directions, by which tho adhorents of tho faith of. Buddha might obtain 
salvation. Tho religious teacher would thou attompt to givo such 
directions as his religion inculcated, as tho means of accomplishing 
that end, and the result would bo a short addition to tho dogma, 
similar to that found by Csoma do K'or'os, and quoted from memory by 
Ratua Pal. 

> Journal Bcng. As. Soc, IV, 214. 

t lb. 211.— This Interpretation lias been accepted by Csoma do Kuiiis, in his 
analysis of the Dulvn. See Asiatic Researches, vol. xx, p. 63. 
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" One otlior point is worthy of observation. The various versions 
of the dogma differ chiefly in respect of tlio verb, which is found in 
four different forme, avadat, uvacha, dha> and prdha. T ho lines, 
which are in the common sloka or anushtubh metro of sixteen syl- 
lables, are complete without tho verb, and the metre is destroyed by 
its introduction ; hence it is impossible not to suspect that the verb 
has been added subsequently to the composition of tho verso. If the 
first lino bo read 

' Ye dharma hctu-prabhava hetun teshrin Tathagatah/ 

then soino verb must bo understood as governing tho word hetun in 
tho accusative case, and tfio verb ' declared ' has accordingly been 
supplied, probably in consequence of tho word vddi, of similar import, 
in tho second lino. But if tho word 'causo* was originally in the 
nomiuativo caso {lietuh or hetus) i and without a verb, tho noun will 
naturally take tho nomiuativo case, and tho lino will have a different 
moaning, and signify * Of all sentient existenco [or 'of all moral 
actions'] proceeding from cause, tho Tatluigata (Adi Buddha) is tho 
causo.* In this form tho dogma has frequently been met with by Mr. 
Hodgson, who has stated his opinion that no complementary verb is 
necessary. 1 Tho redundancy of tho verb as regards the metre, and 
tho various forms in which it appears in tho inscriptions, seem to 
settle tho point conclusively in favour of his view." 

Note. — In making my acknowledgments to Mr. Dowson for his* 

research, and tho critical acumen he displays, and concurring generally 

in his opinions, I must make an exception to the date he is disposed 

to givo to tho Inscription from Kcdah. The whole character and 

aspect of tho Inscription, together with tho forms of individual letters, 

so manifestly refer to tho period when the Dcvanagari was changing 

into the rounded forms of tho Telugu and Tamil, that it evidently 

could not bo earlier than tho date when those changes wcro taking 

place in India: moreover, as Buddhism, according to Fa Ilian, did not 

exist in Java in the fifth century, and as no inforenco is mado to its 

existenco in tho Archipelago, tho Kedah Inscription could not date 

before tho fifth century; but it is probably as late as the ninth or 

tenth. The preservation of a few Lath letters in it would only provo 

that the progress in tho alteration of form was not so rapid at Kedah 

as in tho peninsula of India. ,. r .. r< 

1 W. H. &yki:s. 

1 Journal Deng. As. Sue, IV, 211 ; Illustrations of Buddhism, pp. 150, MIX 



